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When Jesus was born there were no great 
crowds to welcome him into the world. The only 
people who came at first were a few shepherds, 
followed later by the Wise Men. However, what 
was lacking in quantity was adequately made up 
for by quality. The shepherds may have been 
only a few, and only ordinary working folk at that, 
but they were people of pure spiritual gold 
nonetheless. 
 

These men were faithful to their flock, living 
with the sheep and keeping watch over them by 
night. They were decent and hard working, taking 
good care of the sheep and lambs entrusted to 
their charge. Such people represent the best of 
humanity, and it is a lovely thought that it was to 
them that the angels appeared. They were 
chosen by the heavens to be the ones who would 
first welcome and receive the Messiah upon the 
earth. 

 
These thoughts remind me of an important 

New Church teaching, "It is enough that there is a 
Church in possession of the Word, even though it 
should consist of comparatively few 
persons" (Doctrine of Sacred Scripture 104). 
The Lord's Church does not have to be large in 
order to fulfil its role; a small number of 
spiritually minded people is sufficient for the 
angels to link with and so maintain the life 
giving connection between the heavens and the 
earth. Without this connection the Lord cannot 
be present to save his people. 

 
In the Christmas shepherds we see a lovely picture of the kind of people we need to 

be in order to be part of the Lord's true Church on earth. We have already seen that the 
shepherds were decent, hard working people who were diligent in the performance of 
their duties; but, important though such qualities are, there is more to the shepherds 
than these things alone. The essential role of the shepherd is to care for the flock. 
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Flocks of sheep and lambs have a lovely correspondence, for they picture heavenly goodness and innocence. 
These are the very substance of a heavenly life, and without them no Church can be a true Church. People who 
cherish such goodness and innocence are at the very heart of the Church and the angels are able to link up with 
them. They are thus a point of access into our world for the heavens. 

 
At a time when much of the world appears to be in a night state, and so in great spiritual darkness, the Lord 

needs faithful shepherds to keep watch over his flocks of goodness and innocence. He needs simple good living 
people who will treasure the qualities of heaven, it is to such a role that he is calling each one of us this Christmas. 
Our place in the world may seem humble, but if we cherish goodness and innocence we shall be welcoming the Lord 
into our world and rendering him a great service. 
 

Rev Robert Gill 

(Continued from page 1) 
 

RENEW               New Church Centre Growth Trial 

We were all of course disappointed that after careful 
thought and consideration Trevor Moffat decided that he 
was unable to take the position of Trial Leader. The 
Project Team met to consider what options were open 
to move the project forward, given that there were no 
other applicants for the job. They decided to 
recommend to the Executive two things. One was that 
devising a slightly different format for the Trial at 
Greenhill should be explored and the other was that the 
search for a Leader or perhaps a 'Facilitator' should 
continue. The Executive accepted the Team's 
recommendations. 
 

As a result, discussions are now in hand with 
Greenhill looking at the possibility of setting up a Growth 
Team there, possibly consisting of paid part-timers, 
each being able to contribute different skills and levels 
of participation. There would be no 'Leader' as such at 
this stage, and their growth programme would be 
developed by consensus within the Growth Team. The 
Team would be supported and possibly guided by an 

external group along the lines of the Steering Group in 
the original concept of the Trial. 

 
Alongside this development, the search for a 

'Leader' will continue. The Project Team proposes that 
this time the post should be open to Lay as well as 
Ministerial applicants, and that the Job title should be 
changed to 'Facilitator'. Should a suitable applicant 
come forward but for some reason or other could not 
take up the post immediately, it would not matter. The 
Trial would be underway and the 'Facilitator' could come 
into the Trial with new ideas perhaps, new inspiration 
and new motivation. The Church Centre Growth Trial is 
still very much a live project, albeit on a slightly different 
tack and time scale than was originally hoped for. Watch 
this space! 

 
Michael Clubb 

New Church Centre Growth Trial 
Project Team 

RENEW                          Progress on other projects 

You will see from both articles on page 111 that with the 
appointment of a Director of Educational Development 
we are now poised to make good progress in the 
Education initiatives of RENEW. 
 

In the September issue of Lifeline it was reported 
that due to a lack of a leader for the Residential Trial 
project little progress had been made in this area. 
During the debate at Conference on this subject a 
suggestion was put forward that each Area might be 
able to carry out an investigation of possible sites for 
holding retreats and workshops so that a national 
picture could be obtained. I have now put this 
suggestion into practice by writing to the secretary of 
each Area Council to seek their involvement in this task. 
In the case of the Midlands where there is no Area 
Council I have written separately to the secretaries of 
the Derby and Oakland churches.  

In this first stage of the project the objective is to 
identify locations which would support weekend style 
retreats/workshops and have the facilities likely to 
appeal to a wide ranging audience. Subsequent stages 
will involve selecting a few key locations and running 
appropriate events. 

 
Turn to the back page of this issue and you will see 

an advert for the Communications Manager. Work on 
Communications was delayed whilst the focus was on 
Education but we now need to move forward in this area 
too. Certainly we expect the Communications Manager 
to be closely involved in supporting the work of the 
Director of Educational Development. 

 
 

Alan Misson   
RENEW Implementation Manager 
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Director of Educational Development 

The Conference Council is pleased to announce that Rev David Lomax 
has been appointed as Director of Educational Development for a period of 
three years with effect from 1st January 2003. 

 
The job of the Director is to engage in the development, delivery and 

co-ordination of new learning capabilities within the Conference 
organisation in line with the RENEW proposals. He is to provide leadership 
and apply Conference's Mission and Vision to create learning opportunities 
that reach out in new forms to people, particularly those outside our 
present organisation. 

 
The Council is very glad that this major element in the RENEW 

programme will shortly be in place. 
 

On behalf of the Council 
 

Gordon Kuphal 
Secretary of Conference Rev David Lomax 

My initial thoughts on this new role 

I want to begin by saying how exciting it is to consider 
the potential for the church in this work. I feel that we 
have much to offer and I hope that this new role of 
Director of Educational Development will show us how 
we can best present this to the world at large. 
 

I envisage that there will be several stages to what 
needs doing. There will be quite a lot of foundation work 
required. This will include gathering information about 
what we have done in the past, for example, written 
material produced (some for group study) and various 
types of workshops or presentations, which have 
already been developed and run in all sorts of locations. 
It is important to remember that the church has been 
using new approaches for many years, but this new 
appointment offers us a chance to build on this with a 
greater degree of co-ordination and thus to build up a 
greater momentum. 

 
I'm also keen to hear from people who have had 

ideas about putting something together but haven't as 
yet had this come to fruition. I'm sure everyone reading 
this has at least a sense of what areas of New Church 
teaching are the ones we should concentrate on 
promoting, and I'd like to hear about this. I want to 
develop the resource that we have of people who'd like 
to be involved in writing for the church or leading 
workshops, whether they've done so in the past or not. 

 
Part of the foundation work will also be looking 

beyond the boundaries of our organisation at what goes 
on in the vast field of "spiritual education". This may 
cover such things as how other churches approach 
developing Bible resources or how other groups 
structure and advertise a year-long programme of 
workshops. 

Beyond the foundation work, we will move into 
running events and producing materials and using them. 
I hope that we'll then be able to look at how successful 
we are at meeting our objectives, objectives which will 
need to be defined as part of the preparation work. We 
may work very differently in different situations or 
environments, but it's important that we keep on asking 
ourselves questions about what we are trying to do and 
whether it works! This will feed in to developing and 
refining a programme according to what we see 
happening as things move forward. That will mean that 
there are various different stages to running a 
programme. We may decide to concentrate on a 
particular approach or approaches for a fixed period of 
time and then come back and look at this afterwards, 
before seeing whether we want to continue this or adapt 
what we are doing. 

 
Communication will be a key part of this role, and I 

am especially keen to listen to anyone's ideas at 
whatever stage of proceedings. Unfortunately, I don't 
yet have an address to give out, other than the 
forwarding address which is already in the Conference 
yearbook for me, and which may be familiar to people 
as my father's address. It is 117, Gill Bent Road, 
Cheadle Hulme, Cheadle, Cheshire, SK8 6NH. My 
mobile telephone number is 07810 482632 and my e-
mail address is dlomax@cygnet.co.uk. I hope to have 
my own address and home phone number to give out in 
the February Lifeline. I look forward to hearing from you, 
and I also hope to be writing regularly in Lifeline about 
what I've been doing. 
 

David Lomax 
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Swedenborg’s London  

Swedish trade links with London have existed for many 
hundreds of years but grew rapidly in the 17th century. 
With so many Swedish sailors, traders, bankers, shop 
keepers and business men coming and going in London 
it is not surprising that eventually a Swedish Church was 
necessary to serve their religious needs. Thus in 1710  
a Swedish congregation was formed and in 1728 the 
Ulrika Eleonora Church was built. This church, named 
after the Queen of Sweden born in 1688, the same year 
as Emanuel Swedenborg’s birth, was placed in the 
Wapping area of East London, in Princes Square, near 
the docks from where the great Swedish merchant ships 
would come and go. The Swedish congregation was 
linked to the Diocese of Uppsala and came under the 
jurisdiction of the Archbishop of Uppsala. 
 

Emanuel Swedenborg visited and stayed in London 
on many occasions, his first visit being in 1710 at the 
time the Swedish Congregation was being formed. No 
doubt on his later trips he took interest in the Ulrika 
Eleonora church as it was being built and the 
congregation grew and later on he attended services 
there. During his last few visits to London at the end of 
his life he stayed with Richard Shearsmith, a wig maker, 
who lived in Wellclose Square just a few hundred yards 
west of Princes Square. And about a fortnight before his 
death in 1772 he received Holy Communion from Rev 
Arvid Ferelius, pastor of the Swedish Church. Because 
this church was the centre for Swedish people in 
London it is not surprising that on his death, Emanuel 
Swedenborg’s body was laid to rest in the vaults. And 
there it would have probably remained to this day had 
not the need to develop and build in London at the 
beginning of the 20th century forced the demolition of the 
200 year old Ulrika Eleonora church. The church closed 
in 1910 and was finally demolished in 1921.  

 
As a result of this a new Swedish Church had to be 

built elsewhere in London to which the altar, the pulpit 
and many other objects from the former church were 
transferred. The Swedish Government also decided that 
it would be appropriate to remove the remains of certain 

Swedish people buried at the church and return them to 
Sweden. So it was that on April 7, 1908, the coffin of 
Emanuel Swedenborg left England with great ceremony 
and was carried on board the cruiser Fylgia which had 
been sent by the Swedish government. After the voyage 
to Sweden the coffin was placed in a magnificent marble 
sarcophagus in the cathedral at Uppsala. 

 
Swedenborg was not alone in this process. Captain 

Cook once lived in this part of London, having married a 
girl from Wapping, and on his first Endeavour voyage he 
took with him the ‘Swedish gentleman’ Daniel Solander 
as a botanist and doctor. Daniel was a pupil of Linnaeus 
and on his death in 1782 he was also buried in the 
vaults of the Swedish Church. His remains, like 
Swedenborg’s were removed to Sweden in 1908, 
although in Solander’s case it was to Stockholm. 

The ground on which the church stood was made 

into a garden and in 1938 Princes Square was renamed 
Swedenborg Gardens. In the late 1960’s the area was 
developed again and new blocks of flats built but a small 
park area with the memorial to the Ulrika Eleonora 
church was maintained. In the last few years the site 
has been re-landscaped but the church memorial 
remains sadly neglected. 

 
So, just a mile east of the Tower of London, in an 

area just north of the river Thames you can find a part of 
London which was once closely associated with 
Emanuel Swedenborg and his work and life in this 
country. 
 

Alan Misson 
The memorial to the Swedish Church 

 

Swedenborg’s coffin leaves the Swedish Church 
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Person to Person - The Gospel of John 

This is the ninth part of the serialisation of the late Rev Paul Vickers’ commentary on the Gospel of John.  
Paul commenced his work with the following words: 
 

“It seems incredible to say that we could form part of a group learning from a disciple who 
walked and talked with Jesus Christ, and yet that is the opportunity John's gospel opens up.” 

Chapter Four is a long chapter and I have had to split it 
into two sections, verses 1 to 24 in this issue and verses 
25 to 54 in the next issue. I realise that this is far from 
ideal but I hope you will appreciate the reasons for my 
decision - Editor. 

 
 
CHAPTER FOUR 
 
1 - 45 SAMARIA: THE LIVING WATER 
 
So far the Gospel has concentrated on the Jews, and 
the way they had destroyed the use of the Scriptures by 
means of their evil life. From the temple in Jerusalem, 
the Jews controlled religion in Judea and also in Galilee, 
though Jewish leaders rather despised the people of the 
north as including those who were converts and not of 
pure descent. In between Judea and Galilee was 
Samaria, also under the Roman Procurator in 
Jerusalem, but with a different religious history. Both 
Galilee and Samaria had been part of the ancient 
kingdom of Israel and, when this was overthrown by the 
Assyrians, many of the people had been deported and 
foreign settlers brought in their place. Nonetheless, 
some remnant of their ancient faith remained with the 
Samaritans and they made Mount Gerizim the centre of 
their worship and built a temple there. They used as 
their law a version of the Pentateuch, the five books of 
Moses, but they did not have the books of the Prophets 
or any other part of the Old Testament. Though the 
Jews were also deported by Babylon, they were allowed 
to return under the Persians and set up their religion 
again in Judea; and they came to despise the 
Samaritans as not being of the true religion. When the 
Jews became powerful under the Maccabees in the 
second century BC, they overran Samaria and Galilee. 
They resettled Galilee and converted the inhabitants to 
Judaism; but they were not able to displace the 
Samaritans, though they destroyed their temple and 
persecuted them savagely. Under the Romans, an 
uneasy truce was enforced. 
 

Jesus is now among the Samaritans, and this 
provides a different spiritual scene. He is no longer 
among those who have destroyed the use of God's truth 
by their evil, but is with those who lack such truth and 
need a new source of instruction. This is the other side 
of the Lord's work on earth, for, as well as showing and 
defeating the evil which had destroyed men's faith, he 
needed to provide truth for those who lacked it: the 
Gentiles. All those who live by knowing the truth and 
obeying it are Gentiles to some extent. Those who are 

out of contact with the Scriptures are such to the fullest 
extent, but all who live by learning truth must lack 
knowledge and understanding to some degree. Jesus 
shows now that his work provides truth for all of these, 
and gives them the opportunity of salvation. 

 
1 - 4  When the Lord knew that the Pharisees had heard 
that Jesus was making and baptising more disciples 
than John (though his disciples and not Jesus were 
baptising) he left Judea and went away again into 
Galilee. And he had to pass through Samaria. 
 
The opening sentence is clumsy, and looks as though it 
had been written and then altered, presumably to make 
it more accurate. Whether it was changed by John's 
amanuensis or a later hand, we cannot tell; but Jesus is 
not referred to as "Lord" in the narrative of this Gospel. 
It seems that, realising his activities in Judea might lead 
to a showdown with the Pharisees at this early stage, 
Jesus preferred to retire northwards until the time was 
right. From Judea, it was possible to go north up the 
east bank of the Jordan, and so reach Galilee; but 
Galilean Jews more commonly used the western route 
through Samaria. They would not have been made 
particularly welcome, but there does not seem to have 
been open hostility from the inhabitants. 
 

Baptism acts as an introduction to Jesus' way, and 
so it is his disciples, and not Jesus, who baptise. This 
chapter begins with this use of water in baptism as the 
truth that calls to repentance, but then develops the use 
served by the water of truth in later states as it is 
conjoined with a life of love. Going into Samaria means 
that we begin to consider how truth plays its part in our 
development. The Jews had the revelation which should 
have made them welcome Jesus, but they did not do so 
because of their evil desire to dominate and possess 
others from their religion.  

 
The Samaritans had an incomplete knowledge of 

truth, without any of the teachings of the Prophets or the 
Psalms which largely foretell the Lord's work. They were 
reduced to the use of the Law in a somewhat distorted 
form. They show men and women who lack essential 
truth, rather than those who misuse it. All men and 
women have insufficient knowledge of truth, whether in 
total ignorance or in varying stages of partial and 
obscure ideas about it. We must realise that "Gentiles" 
is a term that applies, not just to distant nations, but to 
all of us, and we are all to some extent resident in 
Samaria. 

(Continued on page 6) 
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The Gospel of John          

 
5 - 6  So he came to a city of Samaria called Sychar, 
near the plot of land which Jacob gave to his son 
Joseph. Now Jacob's spring was there, so Jesus, being 
weary with the journey, sat down at the spring. It was 
the sixth hour. 
 
Genesis 33:19 speaks of Jacob acquiring land near 
Shechem, and Genesis 48:22 speaks of him giving to 
Joseph a piece of land referred to as Shechem Sychar 
is probably Askar, about a mile east of Shechem, and 
Jacob's well is half a mile south of Askar. The well is 
100 feet deep and fed by a spring at the bottom, so it is 
referred to here both as a well and a spring. 
 

In the Old Testament, the story of Jacob with all his 
deceit and calamities portrays the stresses of natural 
life; but eventually this natural man is able to hand over 
to Joseph who is especially cared for and watched over 
by God. This depicts the same man when a truly 
spiritual life has developed in him. The location of this 
story on land given by Jacob to Joseph shows it is 
similarly concerned with our natural life and the effort to 
develop it spiritually. The method of change centres on 
the well of water provided for Jacob, which is also a 
spring from which comes the new life. 

 
The sixth hour was midday. Walking northwards 

hour after hour was tiring, and Jesus is weary. 
Remember that he has taken on man's condition to do 
his work, and John stresses that he is never immune 
from the pains and difficulties of life. Because of the 
divine life within him, and the surety of his words and 
actions, we tend to forget that he has taken on this 
natural level of our life, that he was God in the process 
of becoming incarnate. Yet, in the parable meaning, this 
same earthly weariness shows the labour he has to 
endure to make us realise our need of him and accept 
salvation. 
 
7 - 10 A woman from Samaria came to draw water. 
Jesus said to her, "Give me a drink"; for his disciples 
had gone away into the city to buy food. Then the 
Samaritan woman said to him, "How is it that you, being 
a Jew, ask a drink of me, a Samaritan woman?" For 
Jews do not associate with Samaritans. Jesus 
answered and said to her, "If you had known the gift of 
God, and who it is that says to you, 'Give me to drink', 
you would have asked him and he would have given 
you living water". 
 
The woman is not from the city of Samaria, seven or so 
miles further north, for she would only use a well a short 
distance from her house. The term here denotes one of 
the Samaritan people. Though such are said not to 
associate with Jews, the fact that the disciples were 
buying food locally means that basic trade was possible 
for travellers. The woman's reaction is to a Jew who is 

asking a favour of a Samaritan. She would recognise 
that Jesus was a Jew probably from his dress, and 
perhaps also from his accent. 
 

This barrier between Jew and Samaritan is a 
parable of the way the love of evil, which John refers to 
as "the Jews", separates itself from any knowledge of 
truth, the Samaritan. In a man of the Church, it does this 
by perverting ideas of truth until the understanding of 
truth is distorted and goes along with the evil desires of 
the will. This is why Samaria is often condemned in the 
Word. But, in the case of those outside the Church, its 
despising of them means that the evil misuse of truth 
does not touch them, and they suffer ignorance rather 
than perversion. The degree of ignorance in which many 
are left is part of the Lord's way of protecting them in the 
time of an evil Church. When we bemoan the number of 
people who know nothing of Christianity or are 
unaffected by it, we should remember that it is 
sometimes the way providence protects them from the 
evil which has contaminated Christianity. Here, with the 
coming of Jesus, it becomes possible to bring truth to 
them and show how it leads to a life of good. 

 
The woman's reaction to Jesus' request for a drink 

gives him the opportunity to talk about spiritual thirst. In 
this sense, it is true no one wishing to remain in evil, "a 
Jew", would seek to drink truth from those outside the 
church, "a Samaritan". But the woman has mistaken her 
questioner, who is the very life of truth needed by Jew 
and Samaritan. Jesus' offer to give "living water" was 
intended to rouse the woman's interest, and the term 
probably called up visions of water active in a spring or 
river. We also are aroused by the promise of active 
living truth in place of our humdrum learning of ideas. 
 
11 - 14 The woman said to him, "Sir, you have nothing 
to draw with and the well is deep; whence then do you 
have that living water? Are you greater than our father 
Jacob who gave us the well and drank of it, himself and 
his sons and his cattle?" Jesus answered and said to 
her, "Everyone who drinks of this water will thirst again, 
but whoever drinks of the water that I will give him shall 
never thirst, but the water that I will give him shall 
become in him a spring of water leaping up into eternal 
life". 
 
Travellers carried a skin bucket to get water from wells. 
Jesus had no such bucket; presumably it was with the 
absent disciples. This leads the woman to ask how the 
"living water" is to be obtained, and that enables Jesus 
to clarify for us the difference between mere learning 
and his gift of truth. The woman's response expresses 
the state of those who depend on the learning of ideas 
as the only source of understanding. The "well" of 
learning is deep, and we are helpless to gain the life of 
truth from it. That would require something to change 
the way truth is drawn up, and Jesus has no further aid 

(Continued from page 5) 

(Continued on page 7) 
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to earthly learning that will help. The woman asks if 
there is any greater source of knowing than that which 
natural effort, our "Jacob", has always used to provide 
understanding of life at every level, for "himself and his 
sons and his cattle". 
 

Jesus responds with a completely new view of truth. 
The truth we draw out by learning is not dynamic; it 
provides an answer for the moment, but we are soon 
asking further questions as we "thirst again". But if we 
accept Jesus' love as the life in the truth we learn, that 
truth comes alive from love. Each truth becomes a way 
of living and sheds light on new aspects. It springs again 
into new situations and problems because it is not just 
knowledge, it is a whole way of looking at life from love. 
It is important that we realise this distinction between 
the truth we learn as so much knowledge, and the same 
truth when love is using it. There is no dynamic vision 
from what we only know but, once love is using it, it 
becomes a whole new way of looking at life that 
continually extends our vision. 

 
The message here is not that we should neglect our 

learning of truth. That is the only way we can learn 
God's will and know about the work of Jesus. But we 
must never think of religion as this learning of truth, nor 
think of life as lived by consulting our well of learning 
and drawing out what it tells us we are allowed to do. 
We have to add love to the truth we know, and use it to 
live helping others. This makes the still water of learning 
into the living water which we can use in all the 
situations we meet. It begins to sparkle with the joy of 
loving others. 
 
15 - 18 The woman said, "Sir, give me this water, that I 
may not thirst nor come here to draw." Jesus said to 
her, "Go, call your husband and come here". The 
woman answered and said to him, "I have no husband." 
Jesus said to her, "You said well 'I have no husband', for 
you have had five husbands and he you have now is not 
your husband; this you have truly spoken." 
 
The prophets inveigh against divorce and the break-up 
of marriages, but there is no doubt that divorce and 
constant remarriage was not uncommon at this time. 
The woman realises that this impressive stranger will 
look askance at her many remarriages and not regard 
her present liaison with favour, and so she simply 
denies that she has a husband; but Jesus, as we have 
seen before, has the ability to perceive the nature and 
thoughts of those he meets. 
 

In chapter two, we saw that Jesus wants to achieve 
a true marriage between the truth people know and his 
unselfish love from which they can live. The woman 
typifies those who have some truth, but who never 
marry it up with genuine love to serve others in life. 
They allow any motive, any "husband”, to make use of 

their ideas of truth, and so falsify them to get their own 
way or to excuse their evil. This means that they have 
many natural loves which make use of their knowledge 
of truth, but they have no real "husband" of spiritual love 
to marry up to the truth. We must ask ourselves whether 
we always marry up what we know of truth with a love 
from Jesus to help others; or whether we are content to 
follow our own desires and associate our selfishness 
with his truth. It is commonplace for people to use the 
virtues of honesty and uprightness to judge the 
behaviour of others, and yet to do it for their own benefit 
and to gain selfish ends. We must be made to realise 
that we are letting our selfish desires use the truth we 
know, and so Jesus forces the woman to face her real 
condition. 
 
19 - 22 The woman said to him, "Sir, I perceive that you 
are a prophet. Our fathers worshipped in this mountain, 
and you say that in Jerusalem is the place where one 
should worship". Jesus said to her, "Woman, believe 
me, an hour is coming when neither in this mountain nor 
in Jerusalem will you worship the Father. You worship 
what you do not know; we worship what we know, for 
the salvation is from the Jews." 
 
Jesus' perception made the woman think him to be a 
prophet, and possibly the woman preferred to direct the 
conversation away from her own shortcomings. The 
subject she chose was the perennial argument between 
Jews and Samaritans. The Book of Deuteronomy has 
the command to worship on Mount Ebal (27:4). This 
was changed in the Samaritan Pentateuch to apply to 
the nearby Mount Gerizim, which is commanded as a 
place of blessing in 27:12 and 11:29. The Samaritans 
therefore built their temple on Gerizim in about 400 BC. 
Solomon built his temple on Mount Zion in Jerusalem, 
and this was the Jewish centre for worship. Bitter rivalry 
existed between the two centres. 
 

The woman comes to Jesus as a prophet, the 
source of truth, and wants to know the truth about 
worshipping God. His response is to deny that worship 
as it has been known by Samaritan or Jew is sufficient. 
Hitherto, they have been worshipping "the Father", that 
is, an invisible God, as the infinite creator of all things. 
But we have seen that the purpose of Jesus' coming 
was to make the nature of God clear in human life in this 
world. "No man has seen God at any time, the only 
begotten son who is in the bosom of the Father has 
made him known". Worshipping a God who simply 
creates universes means that human beings cannot 
grasp his nature, and so their worship consists only of 
obedience. There is a great difference between this and 
worshipping a God whose nature is known, whose love 
for you is understood, and who can be loved in return as 
well as obeyed. This was the great change made by 
Jesus' coming. 

 

(Continued from page 6) 
 

(Continued on page 8) 

                    continued 
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The Gospel of John                      continued 

He stresses that there was value in the revelation 
the Jews had, "salvation is of the Jews"; and, indeed, 
Jesus could only do his work where this truth from God 
existed. He had to learn it as a child, and endure 
temptation as we must do, before he could glorify truth 
with divine love and bring a divine presence to mankind. 
If the Jews had used this revelation to live well, their 
lives would have been acceptable to God. But hitherto 
neither Gentile nor Jew had had a full idea of God to 
worship. 
 
23 - 24 But an hour is coming, and now is, when the 
true worshippers will worship the Father in breath and 
truth, for indeed the Father seeks such to worship him. 
God is Breath, and they that worship him must worship 
in breath and truth. 
 
Now was the time when this was to be changed, as the 
nature of God was manifested incarnate among them. 
We tend to think of truth as something separate from 

God which he commands or teaches. But it all comes 
from his life and is alive from him. It breathes out from 
him as his very life; it is the living "breath" of God. 
Therefore in this passage I have again used "breath" to 
translate pneuma instead of the traditional "spirit", 
though it seems strange, for modern English has 
forgotten the origin of "spirit" and we have to remember 
that the word comes from breath. We need to think of 
God as the life of truth breathing into our minds, and our 
worship must come from this living spirit, not from dead 
ideas. 
 

We tend to think of worship as the outward 
ceremonies of our faith, but these only enable us to 

share our ideas and rejoice with others. The true 
worship of our lives is in the day-to-day presence of God 
in our planning and work, and his joy in our hearts as we 
serve with him. Then he breathes his spirit into us and 
his truth becomes the pattern and purpose of our lives. 

 

Person to Person - The Gospel of John 

(Continued from page 7) 

The Divine Visitor  

At Christmas time many feel we should be making that 
little extra effort for our visitors to make them welcome, 
especially if our visitor is someone we really care about. 
Consider then, the joyful words of Zechariah the father 
of John the Baptist   
 

"Blessed is the Lord God of Israel, for He has 
visited and redeemed His people." Luke 1:68 

 
One of the most wonderful things that could possibly 

happen was taking place, the Lord God of 
Israel had come to visit. 

 
It can seem to us that if we want to be 

helped, blessed and guided by the Lord, we 
have to take the initiative and visit Him as it 
were. The onus is on us to pray, to read the 
Word, to visit the church for worship; we 
need to decide to come to the Lord, to seek 
Him out, to visit Him. In one sense of course 
this is true, but it is only half of the picture. 
Inwardly the Lord God is really the one who 
takes the initiative. He makes us a new 
beginning - He visits us! 

 
Yet the Lord God our Saviour Jesus 

Christ is often not noticed when He comes, perhaps 
because He does not come in a way many think of as 
Godlike - in power and majesty and might to overthrow 
the rule of Rome and create a new political and 
economic order, or more personally, to forcibly 

overthrow the way we misgovern our lives. No, He 
comes as a child to overthrow the hardness of human 
hearts, with tender mercy to enlighten us, to bring us 
forgiveness and redirect our feet into "the path of 
peace." In the manger we are shown that the Lord the 
God of Israel, has a gentleness and vulnerability that 
are utterly unexpected.  

 
At Christmas time the Lord is still the Divine visitor. 

As He always has, He will come at unexpected 
moments and in unexpected ways. His is 
often the gentle touch of tender mercy to 
which we can be too insensitive; His voice, 
the still small one that the busyness of 
Christmas commitments can drown out or 
disregard.  
 
May we have a Holy Fear lest we injure His 
infant form. Let us protect His love and wrap 
our thoughts around Him as we prepare our 
inward place of acceptance. It will never be 
worthy, but then neither was the manger 
where he was first welcomed on earth. 
 

 
Rev Clifford Curry 
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I guess many people of my generation will possess a 
copy of an earlier edition of this book. Arthur James, the 
publisher of Brian Kingslake's Out of This World, 
published Talking with God in 1961, and, as my second-
hand copy tells me, reprinted it in 1964. Intriguingly, it 
does not divulge that TWG was first published in the 
USA in 1960 by the New Church Prayer Fellowship of 
New York. Gwynne Dresser Mack, a lifelong New 
Church woman, developed a deep practice of prayer, 
and out of the prayer fellowship she established came 
this marvellous book. 
 

At this point, I should declare an interest. This 
revised edition has been produced in Australia, the 
outcome of a joint project between the Swedenborg 
Bookroom, Boston, USA, and the Swedenborg Lending 
Library and Enquiry Centre in Sydney. And the 
Secretary-Manager of the SLLEC is my brother, Neville 
Jarvis. 

 
So what's different? You'd expect a fresh 

appearance, and the book design is professional and 
attractive. But what of the contents? Charles Hall, a 
New Church Minister, provided the literary, theological 
and Biblical foreword in my old Arthur James edition. 
This new production contains one from the author's own 
hand. Its concluding paragraph suggests that this was 
the foreword to the original edition of 1960. Here Mack 
makes a very direct link between Emanuel 
Swedenborg's personal other-world experiences and 
her own prayer life. 

 
The new 2001 version "gains" two chapters 

compared with the British 1961 edition. I suspect that, 
again, these were part of the original American 1960 
text. So, after the introductory chapter, What is Prayer? 
Mack has Living with the Lord. And in Part III this 
version includes a chapter What Does Healing Mean? 
Another probable restoration is the inclusion of the short 
quotations - "thoughts from Swedenborg's spiritual 
writings" - at the end of each chapter. Some readers 
could be frustrated by the absence of source details, 
other than for the classic closing quotation from Arcana 
Caelestia 2535, "Prayer considered in itself is speech 
with God…." 

 
Twenty-two chapters, then, with concluding sections 

- Seven Steps in Prayer, Prayers for Special Needs, 
God Speaks to Us. Each chapter is quite brief, and the 
designer has created plenty of space on the pages. 
Neither the print nor the contents overwhelm. There is a 
sense of gentle thoughtfulness throughout the book. 

 
But do not be lulled into a sense of false security. 

As with all writing and activity which leads us into the 
inner world of spiritual growth, development and 
change, we are challenged. It must be so. Prayer is not 
an easy road. 

 
Neither does Gwynne Dresser Mack confine herself 

to prayer as an activity. She probes and explores the 
relationship between the natural and the spiritual, 
between sickness and health. Indeed she appears to 
suggest a thought-provoking direct correlation between 
physical ailments and personal spiritual states. 

 
There is also encouragement and hope.   
 

"To believe in God's personal care, 
when we do not need any special care 
or help, is purely an intellectual idea, 
but to believe when we are in 
extremities is to make this belief a living 
thing."  (p.90)   

 
There is no Hopeless Illness raises the issue of 

disease and disability, and draws the reader to think 
again about these permissions of the Lord's providence. 

 
There is much in TWG to challenge and uplift. Even 

if you have an old copy, this revised edition if well worth 
buying. You could read it before passing it on or lending 
it out to friends. And if you've never had the opportunity 
to read it, don’t delay. Order a copy straight away. You 
won't regret it. 
 

Rev Bruce Jarvis 

Book Review  - Talking with God 

TALKING WITH GOD  
- The Healing Power of Prayer  
by Gwynne Dresser Mack 
 
2001 revised edition, published by the 
Swedenborg Bookshop, Boston, USA 
and the Swedenborg Lending Library 
and Enquiry Centre, Sydney, Australia 
 
120pp  £5.75 plus p&p from New 
Church House, 34 John Dalton Street, 
Manchester M2 6LE    
Tel:  0161 834 4192 
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English Standard Version 

A major new translation of the Bible, known as the 
English Standard Version (ESV) was published in May 
2002. I was not aware of this until I saw a lengthy review 
of it in CHURCH TIMES 5 July 2002, by one of the 
editors, Gordon Wenham, Professor of Old Testament 
in the University of Gloucestershire. Most of the 
information in the following article is based on that 
review.  

 
Over the last 50 years there have been several 

translations, and unless you are still using the 
Authorised Version (AV) from 1611, you will be using 
any of the following: 

 
Revised Standard Version (RSV) first published in 

1885. As the name suggests, this was not really a 
translation, but and updating of the time-honoured AV, 
changing many of the obsolete words, which had lost 
their meaning. E.g. advertisement is changed to 
consideration, besom to broom, prevent to precede. 

 
Then came the New International Version (NIV) in 

1978, which has good bold print and is used fairly widely 
in the New Church, because it was favoured by the New 
Church College. This was not strictly a literal translation 
because it followed the principle of dynamic 
equivalence, which aims to make the translation carry 
similar impact on today’s readers as the original had 
when it was first read or heard. It is more a paraphrase, 
at times even an interpretation rather than a careful 
translation of the original words. It is readable, but rather 
unsatisfactory for the New Church, which seeks to 
understand the spiritual sense that is enshrined in the 
original words of Hebrew and Greek. It cannot be drawn 
from today’s colloquial phrases, which in any case, will 
become obsolete in the next generation. 

 
In 1982 the New King James Version (NKJV) 

appeared. This was a new revision of the AV (also 
known as the King James Version). It tried to keep the 
cadence and the grandeur of the old, loved words from 
1611, but removing all archaic phrases. Our brethren in 
the General Church are using this version. 

 
The New Revised Standard Version (NRSV) of 

1989 again is not a literal translation, but an up-to-date 
revision of the RSV, and it also aims towards super-
inclusivity. Here is a quote from the review: 
 

It eliminates the generic “he”, and replaces 
any term which it considers sexist by an 
inclusive term: thus “sons” become “children” 
and “fathers” become “parents”, and so on. 
Sometimes this is justified, but often the 
nuance of the original is lost in the process. 
 
More significant is the elimination of the 
generic “he”. Hebrew and Greek and 
conventional English all use “he” to refer to 

one person, irrespective of gender. 
 
“If any man will come after me, let him deny 
himself, and take up his cross and follow 
me” (Matthew 16.24, AV). But the NRSV 
renders it: “If any want to be my followers, let 
them deny themselves and take up their cross 
and follow me.” 
Not only is this a pretty loose rendering of the 
Greek, translating two different Greek words 
by the same English verb, but it loses the 
punch and challenge to the individual, of 
Jesus' teaching. In the Old Testament, the 
book of Proverbs and the laws in Exodus to 
Deuteronomy suffer a great deal as a result of 
this policy. 
 
It is a paradox of these modern translations 
that, in their attempt to be modern-reader-
friendly, they actually increase the gap 
between the reader and the original writer. If 
you use a super-inclusivist translation, you will 
need to consult the Hebrew or the Greek to 
see whether the original really says “he”, 
“they” or “you”. If you use a dynamic 
equivalent version, you may well lose figures 
of speech in poetry, and the clear logic of the 
Epistles.  

 
There have been several other, mainly child-friendly 

translations in simple, modern language. Such as the 
New Living Bible, or the Good News Bible. They are 

excellent for Sunday School use, or to give to a child or 
young person as a ‘Starter Bible’. They are simple to 
understand, but they are often far removed from the 

original text.  

 
The scholars working on the ESV set themselves to 

achieve the following: 
 
1. To make a traditional translation, which is 

reminiscent of the AV, without any archaisms such 
as thee and thou. 

(Continued on page 11) 
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2. To offer first of all, not a revision, but a new 

translation from the original languages, which is 
accurate, but not wooden. 

 
3. To be moderately inclusive without being driven 

sometimes to extremes. So in stead of ‘any man’ 
uses ‘whoever’, or for ‘he who’ uses ‘whoever’. But 
where it is necessary it retains the generic “he” so 
as to be true to the Hebrew and Greek texts. 

 
4. It aims to be good English, with the ever-present 

endeavour that it should sound well when read 
aloud. 

 
Having read this review, I went straight out and 

bought a copy in my local bookshop (hardback at 
£15.99). The print is somewhat smaller than I would 
have liked, but I took to the text very readily. I found 
several useful features. The whole book contains 
Section Headings, so it enables the reader to pick out 
themes or stories. It has centre-column cross-
references to other similar texts in the Bible. It has 
footnotes on most pages to show alternative reading or 
the original meaning of Hebrew or Greek words. It also 
has a fairly comprehensive Index. What more can a 

student, or a careful reader of the Bible want?  
I hope that this translation will become more widely 

used within the New Church. The AV certainly sounds 
very dated now and the other intervening revisions are 
not entirely satisfactory for us. But the ESV has 
something new to offer. Here is what Prof. Wenham 
says: 

 
We wanted the famous purple passages, such 
as Ecclesiastes 12 or the Christmas stories, to 
sound familiar, as long as they are accurate. If 
King’s College were to use the ESV in their 
next carol service, I do not think most listeners 
would realise that it was not the AV. 

 
 

Rev Christopher V A Hasler   

(Continued from page 10) 

For those readers with access to the internet 
there is an excellent web site where you can 
browse the new ESV translation and compare 
it with other translations. The address is:   
   

http://www.gnpcb.org/esv/ 
 

Editor 

In Memory                   Arthur J Schofield 

On 19th September, 2002, very suddenly, one of our 
oldest and most respected members at Dalton, Arthur 
Schofield, passed into the spiritual world, aged 88 
years. 
 

Arthur was born in Hemsworth, Nr. Wakefield, in 
October 1913, and came to Huddersfield shortly 
afterwards when his parents opened a butchers shop in 
Broad Lane, Moldgreen. The family, including his 
brother Ernest and sister Elsie, soon became involved 
with the New Church in Dalton and a long and happy 
association with both Dalton and the wider Church 
developed. 

 
Arthur's working life revolved around the car 

industry. He served his apprenticeship as a car 
mechanic with a local firm in Huddersfield and later 
graduated into sales, where he worked until his 
retirement in 1978. 

 
Arthur was a loyal and devoted worker for the 

Church and held a variety of official positions. He was 
Church Secretary for many years and was a valued 
member of the Building Committee until his death. In the 
early 1970s the Church in Dalton was faced with 
building problems. The large schoolroom at the rear was 

in a bad state of repair and would cost far too much to 
put right. With great foresight Arthur, together with the 
rest of the Committee, took steps to radically alter the 
situation. The schoolroom was demolished and the 
manse and caretakers house were converted into four 
flats. The Church itself was drastically altered being 
considerably shortened and the space gained converted 
into a new church hall. It was due to the skill and 
inspiration of Arthur and the Committee that none of the 
beauty and character of the Church was lost. 

 
Arthur married his first wife Emily in 1938 and they 

had two sons, Alan who now lives in California, and 
John who lives in Bristol. Following Emily's untimely 
death in 1980, Arthur found happiness for a second time 
with Joyce, whom he married in 1982. 

 
Those of us who knew Arthur will always remember 

his great love of and dedication to the Church. He took 
great pride in helping to keep the Church building in 
good repair; he was the handyman always ready to do 
the small but important jobs of fixing and mending. He 
will be greatly missed by everyone at Dalton. 
 

Jean Mrozek 
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Notices  

Lifeline Contributions should be sent to the Editor,     Alan C Misson      
 27 Woodland Way, Shirley, Croydon, CR0 7UB Tel:  020  8777 5098        Email:  alanmisson@btinternet.com
   
Lifeline is published on the 2nd Sunday of the month ( except in Jan and July ). Articles and notices should reach the editor 
by the end of the second week of the month prior to publication.  
 
  Subscriptions to be sent to the Business Manager,    Ian D McCallum 
 65 Heaton Road, Stockport, Cheshire, SK4 4JJ   Tel:  0161 432 5362 
 
Price per copy  £1.10 United Kingdom £15.00  Overseas Seamail  £19.50 
   Airmail to USA & Canada  £26.50 Airmail to Australia & New Zealand  £28.25 

Retreat Weekend  
 

Walking the Earth  
 

Rev Mary Duckworth  
and Helen Sutton 

  
March 7- 9 2003 

  
Purley Chase 

Atherstone, Warwickshire 
  
Give yourself something to look 
forward to at the end of winter 
  
For more information phone Ella 
Whitham 01254 885461 
 
 

RENEW Communications 
a General Conference of the New Church Initiative 

 
Are you looking for an exciting challenge? 

 
We are looking for a  

 
Communications Manager 

 
to co-ordinate, direct and support effective communication  

within and without the organisation 
 
We are looking for someone who has: 
 
• an ability to work with others  
• proven experience in key communication skill areas 
• an understanding of marketing and promotion principles 
• experience of information communication technology 
• energy and enthusiasm and vision 
 
This new post will involve not only the existing communication 
needs of the organisation but also those requirements involved 
in reaching out in new forms to people to support the vision of a 
“network of individuals and groups interacting together”.  
Key responsibilities will include identifying and establishing 
contact with potential ‘markets’, raising awareness of the 
organisation’s offerings as appropriate to all these markets and 
bringing about innovative initiatives within the field of 
communications directly related to the Mission of the 
Conference organisation. 
 
The appointment will be part time (20 hours per week) for three 
years initially, subject to review. 

 
For further details, including a fuller job description contact 
Alan Misson: 27 Woodland Way, Shirley, Croydon, CR0 7UB 
  or by email:  alanmisson@btinternet.com  
 
Closing date for applications is  24th January 2003  
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